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Toronto, as the largest centre of Macedonians outside of
Macedonia offers a unique environment for studying
ethnic identity, language shift, language maintenance, and
language contact among Macedonians. Not only is the
community made up of people who arrived during differ-
ent historic eras, from different countries, countries with
varied policies towards Macedonian in particular and
minority language rights in general, the current climate in
Canada is one rife with language policy and language
planning problems of its own. The dynamic of French-
English relations and the official bilingual policy has led
to the creation of heritage language programs and an of-
ficial governmental policy of multi-culturalism which pur-
ports to advance the language and culture of many
diverse ethnic groups in Canada. While studies on di-
verse ethnic communities in North America focus on simi-
lar problems, e.g. the loss of cultural identity, the re-
definition of ethnic identity as the language and culture
of the host country become dominant, or the alienation
of generations caused by different cultural and linguistic
expectations, the study of Macedonian offers some par-
ticularly interesting socio-linguistic problems. Mace-
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donians have arrived in Toronto in three more or less
discrete waves—the first wave arrived during the first
decades of the twentieth century, the second arrived in
the inter-war period, and in the aftermath of the Greek
Civil War, and finally, the third wave began in the early
sixties and has continued to the present. Each wave of
immigrants to Canada brought a notion of ethnicity
which reflected both their place of origin and the political
climaté: of the period. Thus, for example, many of the
early Macedonian immigrant clubs and institutions i.e.
church, social clubs, etc. were either Bulgarian identified,
or village identified. Up to the nineteen sixties Macedo-
nian language instruction in Toronto was primarily in the
Bulgarian Exarchate churches, such as Svety Kiril i Me-
todij, using Bulgarian primers supplied by the MPO
(Macedonian Political Organization) of Indiana. Unlike
the first two waves of immigrants who arrived having had
no schooling in Macedonian, particularly since they emi-
grated before codification of the literary language, and
from niorthern Greece, the last wave of immigrants has
come predominantly from Vardar Macedonia (now the
Republic of Macedonia), bringing better educated people
from more urban backgrounds. As a result of the differ-
ent backgrounds of the immigrants, language contact in-
volves not only Macedonian in contact with English, but
also Macedonian dialects in contact with and conflict with
the literary norms. Danesi, writing about Italian-Canadian
conumgmitjes, uses the term Italian Koine to refer to the
lingua franca, or in his terms ethnolect, of the commu-
nity, an idiom which gradually blends dialectal forms with
the standard language while incorporating and assimi-
lating certain English words, e.g. caro 'car’, roomo ‘roomy’,
etc. It is probable that the situation will be found to be
similar for Macedonian.
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In this paper 1 will give a general overview of the
language situation in Toronto!. The topics I will touch on
here concern intergenerational attitudes towards the use,
importance, and retention of Macedonian. As we shall
discover, particularly in examining the use of Macedonian
by speakers from Aegean Macedonia, the minority
language policies of Greece which lead on the one hand
to language death and assimilation in the home country,
breed a strong desire for language retention in the
diaspora, while the open multi-cultural policies of
Canada, while encouraging retention of some aspects of
the home culture, seem to lead, in the second-generation
immigrants, that is the first generation born children of
Macedonian immigrants, to a weakening of foreign
language use. The discussion will be based largely on a
series of interviews conducted in Toronto with approxi-
mately two dozen speakers from both Vardar and
Aegean Macedonia, speakers ranging in age from ap-
proximately twenty to sixty. The current study does not
include speakers from Pirin Macedonia solely because
their numbers are fewer and I have, as yet, no infor-
mants. and the different history of Macedonian in Bul-
garia requires a separate study.?

Since the partition of Macedonia following the Balkan
wars of 1912-13, the Macedonian language has developed
asymmetrically in the countries in which it is spoken.
While in Vardar Macedonia the language was codified
and began functioning as an official language, in Bulgaria
and Greece the official governmental policies have been,
almost without exception, policies which explicitly seek
the linguistic and cultural assimilation of the Macedonian
minorities. After codification in 1944, Macedonian
achieved official status in Yugoslavia. This event has far-

1 See Kramer (1993) for a more detailed discussion,

2 See Kramer (forthcoming) in Goebl et al., Handbuch of
Kontaktlinguistik, Mouton DeGruyter,
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reaching impact on the development of Macedonian even
in the diaspora and on the attitudes towards Macedonian
by various speakers. As Hassanpour (1998) has written
concerning Kurdish—a language which has no homeland
but is subject to the different language policies in Iragq,
Iran, Turkey, Syria and the former USSR—changes in the
status of a language imply first and foremost the alloca-

. h

ton or reallocation of its functions. A language which
acquires, for example, official status, will inevitably be
used for purposes of government which includes regular
use in administration, Jjustice, military, official documents,
state publishing, broadcasting, and, usually, formal edu-
cation. Decisions on the status of a language are usually
of an extra-linguistic nature, they regulate the language
needs of a monolingual state or the position of a lan-
guage or languages in bi- or multilingual circumstances
(Cobarrubias 1983, Hassanpour 1988). "Status Planning,
as opposed to corpus planning which is deliberate change
in the structure of language (grammar, vocabulary,
morphology, phonology, etc.), especially when minority
languages are present, is primarily a political issue in-
volving both the state and the entire population of a
country.” One additional effect of such policies, par-
ticularly in a case such as Macedonian in which the
language develops asymmetrically, is that speakers from
those areas where the full development of the language is
prohibited, look upon the standardized language as a
step-parent, a forced relation which they had no part in
nhurturing since, by virtue of its official status within the
Yugoslav federation, Macedonian has undergone signifi-
cant changes due not only to the influence of Serbo-
Croatian, but also due to its use in the full range of activi-
ues in the Macedonian Republic. In Toronto, the identifi-
cation of the literary language with Yugoslavia has led to
various resentments by the earlier immigrants, some of
whom, as stated earlier, under the auspices of the MPO
were taught Bulgarian in their church schools up to the
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nineteen sixties. Many speakers from Aegean Macedonia
were illiterate in Macedonian and many continue to use
Macedonian solely as a spoken language.

When we look at the types of official attitudes a na-
tion government may have towards minority languages we
can see how different countries of origin help shape the
attitude of different speakers towards the standard
language and how this affects language use in diaspora.
Cobarrubias (1983: 71) has proposed the following tax-
onomy of policies towards minority languages (see also
Hassanpour1993: 140):

1. attemnpts to kill a language

2. leuing a language die

3. unsupported co-existence

4. partial support of specific language functions
5. adoption as an official language.

In Yugoslavia policy 5 was adopted, in Greece, policy
1, and in Canada, policy 4, official governmental recogni-
tion of Macedonian as a heritage language, has lead to
the translation of certain government pamphlets, ads,
access to media.

Future analyses of language use will have to deal
specifically with at least three areas: 1. code switching
English/ Macedonian, and the phonological and morpho-
logical adaptation of loan words, 2. consistent use of
either literary language or dialect and 3. cultural and
linguistic identification of various immigrant groups by
country of origin and age. Here I will just discuss atti-
tudes towards the use of Macedonian, the standard
language and problems of language maintenance. Before
turning to specific attitudes expressed concerning Mace-
donian, it must be stated that in the interviews, speakers
tried to speak with me consistently in Macedonian, more
specifically in literary Macedonian. My position in the
community is such that I am strongly identified with the
literary language.
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When I interviewed people from Aegean Macedonia
in Toronto, I noticed that for them Macedonian identity
is tied very closely with the Macedonian language and,
although they often do not know the standard literary
language, they would like their children to speak and read
Macedonian. Remarks made by these speakers give
strong testimony to the difficuldes of learning Macedo-
nian in Greece.? The first quote is from an interview with
a man from Bresvina who told me:

Homa nme cexoain ro 360pyBaBMe MakeJOHCKHOT
jasux. Ho cexoams mio ce BesiM Xaj HAC M CTHCOT,
HAYM, SHA0T MMAa YIOH. ..BO LPKBaTa MOPAll Ja
300pyBall TPYKH, BO IWIKOJIOTO Mopaw za 36opy-
Balll TPMKH, HA yJauna, Tpeba Za ce ro3ApaBvIl Co
Opar TM Ha IPYKH, OTH 3X0 He Ce MO3/PAaBHIL HA
FPHKHM co Gpat T, aKo CITyIIW Hexoj Joajall, HAdH,
AC Ka3HH, TO MapHYHAa Ka3HA & MCTO H JI0 3ATBOP M
MHOI'Y [aTH Ha NPUMEp BO ILKOJIOTO aKo He 360py-
BAOI I'PUKH, IIpefauara Ke Te M3BaRH HAABOP NIpek
APYrTE Agla M cute Tpeba Aa Te NyKHar M 4a TH
penar neka tH ja crpamuin [pumja... Jac koa ce
poauB, majka My Geme Ha pexara, mepeiue... Jac
Torau 0eB J\Be HeJe/TH T'yJieM, HAauH, Maso GeSen-
Lie, ¥ IUIa4eB 4 MajKka MH BHK2lUe O KaXe INTO
Neperiie fia He IUIAYaM, oTH Ke JojaH, K& Me Ha-
XPaH¥ BO TOa MECTO Ce Haje, HAYH, MOJMI(BAHOT,
BO|T0OA MECTO, ¥ OJIMa HA MajKa MH M3 peue 30ILUTO
TH T0j ja3ux ro yrorpeGysaunr Toj 3a6pan TH jasmx.
Madjka MM My peue JeKa Cexoj feTe HIO ce POjyBa
Tpeba MIpB fja CH 3Hae CBOjOT MajuiH ja3uK, @ mOCe

3  All quotes are manscribed as given. I have not corrected or
changed to literary standard. I am grateful to all the Macedonians
in Toronto who helped me with this project. In particular to
Tanas Jovanovski for his invaluable assistance.
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uMa BpeMe 3a apyruTe jazmign. M 3aroa mMajka mu
Geure OCyAeHa Ha 3aTBOP M Gewre OKOJY IUECT He-
JAESTH BO 3aTBOD...

At home we always spoke Macedonian. But always,
as we say, walls have ears. In the Church you have
to speak Greek, in school you have to speak Greek,
on the street you have to greet your own brother
in Greek because if someone comes and hears
you, it means a fine or prison. And many times for
example in school if you don't speak Greek the
teacher would take you outside in front of the
other children and everybody had to spit at you
and tell you that you were shaming Greece. Once
after I was born my mother was at the river doing
laundry, 1 was two weeks old, and I cried, so my
mother called to me, she told me not to cry, that
she would come and feed me. There was a police
station near there and immediately someone came
up to my mother and asked her why she was
speaking that forbidden language. My mother said
that a baby needs to learn its mother tongue first,
and then there is time for other languages.
Because of that my mother was sentenced to six
weeks in jail.

Often language identity is tied to ethnic identity.* In a
number of families in Toronto loyalties are divided. This
conflict over language use and ethnic identity is evident in
the following:

Tarko mu 360pysaine MaxkefoHckH, Haba mu 360-
pyBallle MakeJOHCKH, THe JIyfe He 3HAaeja HMKAKO
ApyT jasmk ocee(H) MakeZocki. Co Hue He MOXuMe

4 For a discussion of language use and ethnic identity among
urban Muslims in Macedonia, see Fraenke! {1993},
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HULITO ApYro Aa SupuMe OCBEH MaKeJOHIIM, He
mMoxume aa Ouaume Iprure, a cera jac uMaM pojI-
HUMHY TaMy, ¥ THE CE MMa O/, HEKOH TIOTPYEHH [a
peurime, Gopba BoAHME ceKoalnl Xa Ke Ce HajauMe co
Hus. Ilpsn Gpauesu, cHe, THe BesaT AeKa THE Ce
Ipun, jac Benam, gexa cym Makeone(y) jgexa He
cym I'px. Fosiema 6opla sucTvHA u3Merly Hac, rpsm
Bpauenm, cue. Tatko My ® TaTrko mu ce Gpaka...
HUBHH fAeua ce I'puu a ycrsapw jac cym Maxkezo-
Hery, Kako Moxu 1oa Aa Gujm.

My father spoke Macedonian, my grandmother
spoke Macedonian. These people didn't know any
other language except Macedonian, So we can't be
anything other than Macedonians. We can't be
Greeks, but now I have relatives there and they
have become somewhat Hellenized, let's say. We
fight whenever we are together. We are first
cousins. They say they are Greek, I say I'm a
Macedonian. It's really a big battle between us.
We're first cousins. My father and his father are
prothers. Their children are Greeks, but in fact I'm
Macedonian. How can this be?

Although parents of children growing up in Canada
would like their children to speak Macedonian it is dif-
ficult for this first generation to pass on their language to
their children. This situation is, of course, not unusual
and the linguistic pressure to assimilate to the official
language is felt by all ethnic groups. A father from Vardar
Macedonia summed up the difficulty as follows:

Mon*pe AeLa ' HOSaM Ha IUKOQJY, OBAE Aa ydaT
MAKEeZJOHCKH MelyToa ¥ MAJIKY TEIIKOTHH CO HUB
A0MieKa cBe pa3bupaaT MakKeJOHCKH, XOra jac cym
300pyBasi Ha MakeJIOHCKH, THe pa3bupaat mefyroa

Preservation of Ethnic Identity 109

OAroBapaaT Ha aHTJIMCKH. MaKeJOHCKHOT ja3UK ¢
BAXKEeH 33 HHB 3aT0 1IT0 HNOTEKJIOTO HUBHO € Make-
[OHCKO ¥ TO KO 3HAaT MAaKEeAOHCKM BeKe aHTJIMCKU
CHTYPHO J€Ka 3HaaT, Taa Cce ABa ja3HilM ¥ MHOry
MOJIECHO C& HAYYM TPET.

I take my children to Macedonian school but it's a
little hard; they understand when I speak to them
in Macedonian, but they always answer in English.
The Macedonian language is important for them
since they are of Macedonian background, and if
they know English and Macedonian, two languages,
then surely, a third will come more easily to them.,

Among some younger speakers, it seems that Mace-
donian identity is more closely allied with a certain cul-
tural iconography rather than with language use, per se.
When I spoke with Macedonians of university age, those
who were either born or raised in Canada, they identified
strongly as Macedonians, but felt more closely tied to the
cultural manifestations of their ethnic background and
less with the language per se. One example of this cul-
tural identity can be seen in events surrounding the
statue of Alexander the Great, presented to the city of
Toronto by the Hellenic Pan-Macedonian Association,
which has, over the past several years been the focus of
public protest. There have been several violent demon-
strations in which more than two thousand Macedonians
participated. In 1991 there was a confrontation between
Greeks and Macedonians when the Macedonians tried to
place a wreath at the statue. As one community leader
told me, "The statue is on public land and everyone
should have the right to honour the statue.” A spokes-
person for the Greek community was quoted in the press
as stating, "If they want to come as Canadians or
Americans to lay a wreath that's fine. But they cannot
come as Macedonians because they are Greek." A student
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at the university of Toronto gave an impassioned talk in
Macedonian class after a bitter exchange of letters be-
tween Macedonian and Greek students in the university
newspaper, stating that historical facts are irrelevant in
talking about Alexander, it is enough that Macedonians
identify with Alexander to make him a key symbol of the
community.

The conflict with the Greek community helps to
strengthen Macedonian cultural identity. The history of
the Balkans was cited frequently to me in remarks from
younger Macedonians. The following remarks are repre-
sentative:

The first generation to come at the turn of the
century was the first generation allowed a formal
education. The Greeks laugh at the people in our
community. They say, "We've got doctors, lawyers—
what have you got?" But we're just starting. The
reason we are sheepherders or whatever is be-
cause of you people. They would get to a certain
level and then you wouldn't let them go any
further.

Macedonians have a tighter knit family unit.
They've never had a homeland since the time of
Alexander—they have had no state, no nation to
identify with, yet the race still exists. That is quite
an accomplishment. It's unique to say that I'm a
Macedonian given that realistically there's not
been a nation state since the time of Alexander. In
this country, the only thing is that you cannot and
should not deny what my forefathers were.
Essendally what the Greeks did, by not identifying
them as a distinct ethnic group, they're saying that
my past didn't exist.
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The second most important Macedonian symbol is
Cyril and Methodius. Again historical questions do not
play the most significant role. What is important is that
young Macedonians identify with them as cultural icons.
When the idea was raised in class that Cyril and Method-
ius might not have been Macedonian, but Greek, one
student who was born and raised in Bitola until she was
thirteen, avowed that we know they were Slavic Macedo-
nians by their last name, Miladinov, they were the broth-
ers Miladinovci. 1 do not mean to suggest that this re-
sponse is typical, but rather, that it points to the students'
overall impressionistic view of Macedonian history.

The third symbol is Goce Del¢ev and the Ilinden up-
rising. The picnic celebrated annually on llinden was first
organized in 1959 and each year thousands of Macedo-
nians from various churches and village communities par-
ticipate. The last two years the picnic has been held at the
Macedonian national park and the event continues to be
a unifying one for the community.

While the Macedonian language has been an impor-
tant, if not one of the most important, facets of Macedo-
nianess amongst older informants, my students at the
University of Toronto seem to know nothing about the
history of the Macedonian language nor about the battles
fought for the codification and recognition of the stan-
dard language. They are unfamiliar with the names
Misirkov, Kr¢ovski, PejCinovik, Blaze Koneski. Those
young Macedonians whom I have interviewed, although
they have a very strong Macedonian identity, do not con-
sider the language per se as an important element of that
identity in Canada. As one young man, active in church
and politics said to me:

If T have something to express and I feel it's
important, I'd rather express it in a language that I
can get across what I'm saying than struggle with
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the language to prove a point that 1 can speak or
understand.

While this paper cites the difficulties encountered in
the maintenance of the Macedonian language, the com-
munity itself is an active one. Macedonian studies have
developed quite impressively in Canada. One must first
mention the work of historian Andrew Rossos, of the
University of Toronto. Dr. Lilian Petroff of the Multicul-
wural Historical Society has produced two monographs
and numerous articles on the Macedonian immigrant
community, with special emaphasis on the first-wave immi-
granis, and the history of Macedonian women in Canada.
To date only one article on the Macedonian language has
appeared in Canadian Slavonic Papers, a paper written in
1959 by Michael Kay on English Loan words in Macedo-

~nian. I hope my own work will fill this gap. There have
been several anthropological studies on the Toronto
community and several more are in the research stage.
Here we may cite the book Men in White Aprons, by Harry
Herman, the study of the Zelevo village association by
Foto Tomev, and the work entitled Whose are You? Ethnic
Identity among Toronto Macedonians, by Peter Vasiliades.
Dr. Blaga Petroska of Skopje has written a study on the
Macedonian family in Canada. The Macedonian Histori-
cal Society has established a library and organizes lectures
on various aspects of Macedonian history. The Macedo-
nian language is taught in the church and is also taught as
a Heritage Language in several school districts. For the
past four years the Macedonian community under the
sponsorship of Canadian Macedonian Place has funded a
Macedonian language course in the Department of Slavic
Languages of the University of Toronto. The Macedo-
nian Students' Association of the University of Toronto
has been very active in supporting the course and in sup-
porting Macedonian issues at the University. Finally, I
should mention Jane Hacking, who defended a disserta-
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tion in October 1993 on Russian and Macedonian linguis-
tics. This is the first Canadian thesis on the Macedonian
language.

Although the Macedonian language is threatened in
Canada by pressures on younger speakers to use English,
the Macedonian presence and Macedonian identity are
thriving in Toronto. Perhaps events in the Republic of
Macedonia will strengthen younger Macedonians' ties to
the standard language. Although different generations
place different value on the use and maintenance of the
Macedonian language in their community, my work to
date reflects a shared commitment to and awareness and
appreciation of Macedonian culture. I hope that language
can remain a part of that identity.
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